Chapter 3

Studying Culture

3.1 Compare the theoretical orientations of 3.3 buminarize the ethical issues faced by
cultural anthropology that have developed cultural anthrepologists.
over time,

2.2 Describe the methods used in ethnographic,
ethnohistorical, and cross-cultural research.

lce had formed ahead of them, and it reached ali the way to the sky. The people could
not cross it. It was too thick to break. A Raven flew up and struck the ice and cracked
it when he came down. Coyote said, “These small people can't get across the ics.”
Another Raven flew up again and c¢racked the ice again. Coyote said, “Try again, try
again.” Raven flew up again and broke the ice. The people ran across. (a8 Northern
Paiute narrative of glaciation on the Snake River in Idaho, p. 83)
That in ancient times a herd of these tremendous animals came to ihe big-bone
_ licks, and began a universal destruction of the bear, deer, eiks, buffaloes, and other
- animals: that the great Man above, looking down and seeing this, was so enraged
that he seized his lightning, descended on the earth, seated himseif on the neighbor-
ing mountain, on a rock of which his seat and the print of his feet are still to be seen,
hurled his bolts among them unti the whole was staughtered, except the big bulk.
{a Delaware narrative of mammoths in Virginia, p. 128)
The time ago, the water of the Pacific flowed through what is now the swamp and
prairie between Waatch village and Neah Bay, making an island of Cape Flattery. The




water suddenly receded, leaving Neah Bay perfectly dry. It was four days reaching
its lowest ebb, and then rose again 'til it had submerged the Cape That and in fact
the whole country, excepting the tops of the mountains at Clyoquot, The water on its
rise became very warnm, and as it came up to the houses, those who had canoes put
their effects into them, and floated off with the current which set very strongly 1o the
rorth. Some drifted one way, some another; and when the waters assumed their ac-
customed level, a portion of the tribe found themselves beyond Nootka, where their
descendants now reside. (a Quillayute narrative of land transformations in Washington
and British Columbia, p. 190)

{Sowce: Red Farth, White Lies: Native Americans and the Myth of Sclentific Faet; Vine Delorla Jr., 1997, Goiden, Colorado: Fulcrum
Publishing) Specific sources: Paiute: Julian Steward, "Some Western Shoshont Myths" Washingten DC, Smithsenian Institution,
Buraau American Ethnology, Bulletin 138, Anthropatagicar Papers, no. 31, 1943, page 268.

Delaveare: as Jefferson, Noles on the State of Virginia, Boston: Thomas & Andrews, J. West, West & Graenlea et al., 1801, pages
56-61, Quoted in Ludwell H. Johnson 1l Man and Elephants in America” Scientific Monthly 75 {October 1852), page 217. Quillayute:
James G. Swan, The Indians of Cape Flattery of Washington DC: Smithsonian Contributions to Knowledge, no. 220, 1869, page 57.
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These stories can be interpreted on many levels. One kind of reading of narratives told
by the Northern Paiute, Delaware, and Quillayute peoples may be as reference to an-
cient climatic and ecological events and upheavals in their territories. In this interpre-
tation, the stories give accounts of natural or geological events and explanations for
the appearance of animals, glaciations, or the formation of lakes and rivers resulting
from floods and other catastrophic events. According to geologist Dr. Eugene Kiver,
the “floods may have happened when people were around. Native Americans have
myths about floods (Robbins 2004).

Stories that seem to parallel actual occurrences suggest the accuracy of people’s
memories of their past, even though events may be embellished in the rich, poetic lan-
guage of tradition. Narratives may dramatize real events in symbolic form consistent
with cultural practices of storytelling. Thus, they may transmit across generations the
memories of people who witnessed events that changed their geographic landscape.
We will never know whether these stories encapsulate such memories or whether they
imagine an explanation for the landscape that existed when the people developed the
narrative. Whatever the particular facts, narratives have the power to create and trans-
mit a people’s worldview,

Without a writing system, indigenous peoples use storytelling to preserve their
history. Collecting and interpreting these stories is one form of culturai anthropology.
Anthropologists analyze narratives to identify aspects of cultural identity, social val-
ues, moral themes, people’s practices and attitudes, and artistic principles and motifs.

Traditional narratives may also be dramatic renditions of historical events. The
accuracy of chronologies and events may be uncertain, but oral traditions like the
story of Coyote and Wishpoosh have validity as artifacts of culture and experience. In
1997, for example, the Supreme Court of Canada ruled in a land claims case brought
by the Gitksan, an indigenous people of British Columbia, that oral traditions have
validity as legal testimony and as records of the past. This chapter further explores the
theories and methods involved in the anthropological interpretation of culture.

Anthropology and the Explanation
of Cultural Diversity

3.1 Compare the theoretical orientations of cultural anthropology
that have developed over time.

Although the field of anthropology as an academic discipline is only slightly more
than a century old, its intellectual roots in Europe go back much farther. Although
people everywhere may note cultural differences between themselves and others, an-
thropology has its roots in the exploration and colonial expansions that originated in
Europe in the fifteenth and sixfeenth centuries. Explorers, traders, and missicnaries,
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narratives

Stories and myths that dramatize
actual memoeries or events in sym-
bolic form consistent with cuitural
practices of storytelling.

oral traditions

Cultural narratives that have va-
lidity as artifacts of culture and
experience.

What are some oral traditions from
your cultural group (such as your
family) that you could analyze from
an anthropological perspective?
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bent on their far-flung journeys of discovery and conquest, often wrote about and
commented on the differences they observed in the ways of life of the peoples they
encountered.

Europeans wrote many journals, diaries, letters, and memoirs during the first
centuries of colonization in North and Scuth America, Africa, Asia, and the Pa-
cific islands. Although many writers were biased and ethnocentric, they neverthe-
less often left detailed observations of cultures at the time of contact. For example,
Jesuit missionaries wrote detailed accounts about working in North America in the
seventeenth century. These men were better educated than most of the explorers
and adventurers who preceded and followed them. They were familiar with the
scholarly literary and philosophical works of their age. Although critical of many
of the practices they described, the Jesuits often were astute observers and record-
ers. They sometimes judged native customs and attitudes to be superior to the
French, for example, such as the people’s rules for hospitality and generosity and
their relatively harmonious, noncompetitive community life. In some ways, these
missionaries were like anthropologists—both observers and participants in others’
lifeways-—although of course they had their own goal of converting native peoples
to Christianity.

The goal of anthropology as a discipline is to record and account for the great
The sixteenth-century Spanish missionary ~ diversity in human cultures. But today there is diversity in anthropology as well,
Bartolome de las Casas’s description of the  as anthropologists choose different conceptual frameworks to achieve their goals.
effects of colonial life on Native Americans  This section explores a number of perspectives that have been proposed to account
led to humanitarian reforms. for similarities and differences in human societies. These perspectives differ in

their focus and in the kinds of theories that they offer to explain human behavior
and cultural diversity. A cultural theory is one that attempts to formulate explanations
that help us understand why particular practices originate and how they are devel-
oped and maintained in particular populations. From an understanding of cultural
diversity, some anthropologists also propose theories that can help explain universal
trends and processes.

Seme approaches in anthropology that were developed in the nineteenth and
early twentieth centuries, such as evolutionism, have been discarded as inadequate
or incomplete, either because they were unscientific and based on fragmentary and
poorly understood data, or because they were based on social attitudes and prejudices
that were then prevalent. Nevertheless, the works of some early anthropologists con-
tinue to inform aspects of modermn inquiry.

Evolutionism

During the Enlightenment of the eighteenth century, European social philosophers,
relying on the writings of earlier observers, took a comparative evolutionary perspec-
tive, and understood cultural diversity from the point of view of human “progress.”
Scholars focused on finding rational, reasoned, and scientific explanations for hurnan
differences. They understood that people adapt to their social environments and his-
torical conditions as well as to their physical surroundings, with the goal of progress
and the possibility of betterment. Enlightenment philosophers looked for evolutionary
evolutionism trends in the development of human societies. Thus, in evolutionism, human differ-
View held by early social philoso- ences could be accounted for by different rates of progress, leading to different levels
phers that human differences can  ©f achievement. Various hypotheses were put forward, demonstrating a progression
be accounted for by different rates ~ from stages of “primitive” culture to “civilization.” Even though distinct schemes were
of progress, leading to different suggested by different theorists, they had in common an assumption of “unilinear evo-
levels of cultural achieverment. lution,” that is, progression through rigid stages in a set order. Although these theories
were ethnocentric, using European culture as a measure of progress, they laid the foun-

dation for nineteenth-century anthropological thinking about sociocultural evolution.
Throughout the nineteenth century, European and American scholars concen-
trated on developing and refining comparative evolutionary approaches toward
understanding the similarities and differences among cultures. The Englishmen
Herbert Spencer (1877) and Edward Tylor (1871) and the American Lewis Henry
Morgan (1877} proposed models outlining stages of cultural development from the




earliest human societies to late nineteenth-century European culture. Both Morgan
and Spencer focused on understanding how cultures are integrated and systematized
and how the various features of one culture indicate an evolutionary status in com-
parison with other cultures. For example, Morgan proposed three stages of cultural
evolution: savagery, in which people subsist on wild plants and animals; barbarism,
in which people start to use agriculture; and civilization, which begins with the in-
vention of writing. Spencer, a social Darwinist, believed that Furopean influence or
domination over other peoples was the natural result of evolutionary progress. The
social Darwinists applied some aspects of Charles Darwin’s theories of biclogical evo-
lution to social and cultural phenomena, particularly ideas about the survival of bet-
ter-adapted organisms and the disappearance of maladaptive forms, These theories
essentially justified European hegemony and empire throughout the world.

Using eighteenth- and nineteenth-century ideas and data, sources that varied
widely in their reliability and accuracy, early anthropologists nevertheless advanced
the study of human societies by proposing a more thorough analysis of cultural fea-
tures and their significance for the development of social forms. For example, Morgan
first explained the kinship systems of tribes making up the Iroquois Confederacy and
the finks between a kinship system and the economic system, family organization,
and social structure. And while current anthropological thinking rejects the kind of
evolutionism popular through the nineteenth and into the twentieth centuries because
of the privileging of some types of societies over others, at least it attempted to de-
velop some theoretical understandings of cultural differences.

Empiricism
Anthropology began to take modern form as a discipline in the late nineteenth and
early twentieth centuries with the work of the German-born American Franz Boas
(1897), the Polish-born Briton Bronislaw Malinowski {1922), and several others. In this
period, direct fieldwork, rather than speculation based on the data of others, became
central to the pursuit of knowledge about human cultures. That is, anthropology came
to be seen as a scientific inguiry into facts that can be observed directly.

Boas began his career in Germany as a geographer, but on a trip to the Arctic to in-
vestigate northern waters in 1883, he became interested in the indigenous peoples and
their cultures. He spent a year living with the Inuit, deepening his appreciation of cul-
tural traits and his conviction that only by living with other people can one truly un-
derstand culturai differences. In 1886, Boas traveled to British Columbia to learn about
Bella Coola (Nuxalk) culture, and two years later he immigrated to the United States.
While studying the Kwakiutl of the Pacific Northwest
and their ceremonial life, he became the major figure
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empiricism

The practice of conducting stud-
ies through direct observation and
objective description.

Margaret Mead's reports about growing up in Samoa and living among

and driving force in the development of American an- the Manus of New Guinea astonished the public.

thropology. Boas trained many of the most prominent
anthropologists of his and the next generation, includ-
ing Ruth Benedict and Margaret Mead, sending them
into the field to meticulously collect and archive data
about many different cultures.

Boas consistently stressed the need for empiricism,
the practice of formulating theories and analyses after
conducting studies based on direct observation and
objective description. Emphasis on empirical research
stresses the primacy of collecting observable data rather
than the construction of theories, although of course
theories need to be based on empirical data, and the
collection of data leads to the formulation of theories
that explain those social facts. Boas also introduced the
concept of cultural relativism and believed that each
way of life is a unique adaptation to particular histori-
cal conditions, a view that critics referred to as “histori-
cal particularism.” Boas refuted the earlier theories of
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cultural evolutionism, criticizing these concepts as being essentially ethrocentric and
racist. According to Boas, cultures should be understood and evaluated in their own
terms, not in terms of the cultural practices, beliefs, and values of the ebserver. In his
own work and that of his students, Boas stressed the importance of learning the na-
tive languages to understand the people’s attitudes and beliefs literally in their own
terms. Boas’s work implicitly questioned Euro-American biases in interpreting other
cultures and raised issues that today are concerned with examining the subjectivity of
the observer and analyst.

Boas also stressed that similarities and differences should be understood as out-
comes of the functions and meanings of cultural traits within a society. He pointed
out that the same traits can have different meanings in different cultures, Polygamy,
or plural marriage, for example, may occur for different reasons in different societies,
depending on the cultural context. Marriage rules allowing men to take more than
one wife, for instance, may function to signal a man’s comparative wealth, power, and
prestige; to relieve women of household burdens by providing additional laber; or to
ensure that all women can have husbands in societies where women outnurmnber men.
(These issues will be discussed further in Chapter 10 on Marriage and the Family)

Functionalism

functonalism Functionalism, or the study of the social functions of cultural traits, was a hallmark
The view that cultural traits have of the research of Bronislaw Malinowski, whose work especially influenced British so-
social functions that contribute to  cial anthropology. Malinowski believed that the social, economic, and political struc-
the smooth operation of the whole  tures of societies were organized to satisfy human needs and that people’s diverse

society. institutions and practices have specific functions that address those needs. According
to Malinowski, men and women living together in a community develop an “invis-
f you were a functionalist, how ible network of social bonds” made up of shared values, attitudes, and practices that

would you argue that even negative  integrate the group into a whole” (1922). All cultural behaviors and artifacts can be

practices, such as antisocial behav-  explained by understanding their role in maintaining this whole.

ior, can have positive functions for Like Boas, Malinowski was dedicated to fieldwork. Malinowski lived with the

society as a whole? Trobriand Islanders of the western Pacific in Melanesia, immersing himself in Trobri-
and culture and language. Like Boas, he also stressed the importance of anthropologists
learning the native language of the people they study, because people express their val-
ues and attitudes through their language. Malinowski used functionalism to explain his
observations of Trobriand life. Students of Malinowski, such as A, R, Radcliffe-Brown
and others, applied functionalist interpretations to field data collected among other
Pacific Islanders, Africans, and Australian Aborigines. These interpretations are now
sometimes criticized for overemphasizing functional stability rather than acknowledg-
ing societal tensions and change as ongoing, continuous processes. These criticisms arise
specifically from the ways in which functional explanations, emphasizing stability, wete
used by colonial—especially British—authorities to rationalize their dominating control
as a positive force in the colonial societies that they dominated..

Modern Theoretical Perspectives: An Overview

One of the criticisms of earlier theoretical approaches was the tendency to overly gen-
eralize about people’s behaviors and beliefs and to depict other societies as bounded,
homogeneous, and timeless. In contrast, some modern approaches attempt to uncover
processes of change and adaptation or to analyze the conflicts and tensions that arise
out of societal differences. Although these theories emphasize changes in social prac-
tices and beliefs, they differ significantly from eighteenth- and nineteenth-century
ideas of unilinear evolution. Instead, concepts of “multilinear” change and adaptation
developed that stressed the complexity of historical and cultural processes. One cur-
rent approach in anthropological theory is to study culture from a materialist perspec-
tive, placing technological and economic adaptations at the center of cultural diversity.
Another perspective analyzes cultures from a structuralist perspective, emphasizing
the role of social structures in fulfilling human needs and integrating social systems,
A variation of the structuralist perspective stresses the role of ideas and habits of mind




Table 3.1 Explaining Cultural Diversity

Materialist Perspectives
Marvin Harris

Ernphasizes the centrality of environmental adaptation,
technolagy, and methads of acquiring or producing food in the
development of culiure.

Cuitural Ecology Cuiturai traits related to the satisfaction of basic human needs
form a culturat core that is directly influenced by the physical

environment.

Cultural Materialism All aspects of a society's culture are derived from #s economic

foundation.

Structuralist Perspectives
Claude Lévi-Strauss

Cultural diversity stems from differences in the forms by which
people express universal meanings. These forms define and
structure their fives and experiences and may serve universal
social functions.

Interpretive Perspectives
Clifford Geertz

Culture is a unigue system of symbols with multinle {ayers of
rmeaning. Through thelr behaviar, people act out those meanings
and communicate them to one another.

Conflict Perspectives Culture is an expression of power relations within a saciaty
and between societies. Distributions of power are linked to
distributicns of wealth and status and affect gender relations as

well as processes such as colonialism,

as the sources of diversity. A third orientation, the conflict perspective, places status
and power relations at the center of diversity, focusing on how a worldwide system
of dominance and subordination, power, and influence operates within and between
societies. A fourth perspective is interpretive, with an emphasis on the meanings that
people communicate through symbols. Table 3.1 summarizes some of the modern per-
spectives in anthropological theory.

Materialist Perspectives

Materialist perspectives emphasize environmental adaptation, technologies, and
methods of acquiring or producing food in the development of culture. Humans
adapt to their environments primarily through culture. Humans address the scarcity
of resources by developing methods of extracting, exploiting, storing, and process-
ing whatever foods are available. As you read in Chapter 1, these behaviors, and the
satisfaction of other human needs, form a cultural core from which other aspects of
society develop and are integrated. This analytic and explanatory focus in anthro-
pology is called cultural ecology, a term introduced by Julian Steward in the 1930s.
In societies that depend directly on their environment, ecological factors, such as
resources, climate, and topography, have more pervasive effects on cultural develop-
ment than they do in societies where people can control and modify their immediate
environment.

Another materialist perspective centering on cultural adaptations through
economic production is referred to as cultural materialism, developed by Marvin
Harris (1979). This approach, influenced by the economic views of Karl Marx, gives
greatest importance to economic systems and economic relations in the develop-
ment of culture. Cultural traits are then explained as responses to economic neces-
sities or benefits. Similarly, people need to organize work in order to produce and
exchange foods, other goods, and services. From this basic organization, other fea-
tures of culture follow. For example, to ensure adequate supplies of resources, peo-
ple must regulate the size of their communities, increasing or decreasing population
growth depending on resource availability. People also must develop methods of
arriving at group decisions and controlling behavior to conform to those decisions.
Basic economic behaviors and relationships influence how these traits are devel-
oped. In other words, what people do ultimately shapes what they believe, rather
than the other way around.

Cultural materialism makes a distinction between subjective explanations for cul-
tural behavior that are offered by the people engaged in that behavior—emic views—
and objective explanations for cuitural behavior that are given by anthropologists or
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materialist perspectives

Explanations of cultural differ-
ences that emphasize environ-

49

mental adaptaticn, technologies,

and methods of acquiring or
producing food.

cultural ecology

Field that studies cultures as
dynamic wholes based on the
satisfaction of human needs
through cultural behaviors,

cultural materialism

Explanations of cultural differ-
ences as the results of cultural
adaptations through economic
productiosn.

emic
Subjective, based on insiders’

views, as in explanations people

have for their own cultural
behavior.
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From the perspective of cultural materialism, cattle are too important for
agriculture to be slaughtered in India.

etic

Objective, based on cutsiders’
views, as in explanations of peo-
ple's behavior by anthropologists
or other observars.

structuralism

View that cultural differences
can be explained by differences
in forms or conceptual categories
rather than in meanings.

other observers~etic views. Cultural materialists
claim that people usually are not aware of the un-
derlying adaptive reasons for their agtions. Thus,
researchers look for explanations of people’s be-
haviors based on observations and other objec-
tive criteria developed from an understanding of
broad cultural and historical processes. These ex-
planations are derived, in part, from theories that
emerge from the comparative and holistic focus in
anthropology. That is, by considering data from
many societies, anthropologists can uncover the
ways that particular practices are correlated and
integrated with environmental constraints, eco-
nomic systems, and social meanings.

In his popular book Cows, Pigs, Wars and
Witches: The Riddles of Culture {1974), Harris con-
trasted emic and etic explanations of why Hindus
in India do not eat or even kill cows. According to
an emic analysis, Hindus do not kill cows because
cows are sacred animals, symbolic of “everything
that is alive.” This is an explanation that a Hindu
believer might give. In an etic analysis, however,
the meaning of the sacredness of cows is analyzed
in the context of the economic needs of farmers
in India. For example, Indian farmers use cattle
to pull their plows, and they use the dung as fuel
for cooking fires and as insulation in their houses.
Harris concluded that cattle are considered “sa-
cred” to protect them from slaughter, because
they are vital to Indian farming. Harris's work has
been influential in its focus on understanding the
ecological and materialist meanings and origins of systems of belief and practice. He
has shown that such practices are not random but instead are grounded in the necessi-
ties of survival and the organization of daily life. ‘

Structuralist Perspectives

Taking a different turn in the analysis of culture, some anthropologists emphasize the
centrality of forms and structure in the expression of culture, a perspective known
as structuralism. For example, the French scholar Claude Lévi-Strauss used theories
from structural linguistics (Saussure 1916} to analyze symbolic expressions of culture
in terms of their structures or patterns, in addition to their meanings. His goal was to
identify the underlying patterns that all the expressions have in common or the un-
derlying codes on which all the expressions are based. Cultures could then be under-
stood in terms of pattern variance.

Lévi-Strauss was interested in explaining why myths from different cultures
around the world seem so similar. Treating mythology as a form of language or sym-
bolic communication, he proposed a “principle of opposition” that all myths share,
much like novels have a protagonist who engages in some kind of struggle that is
somehow resolved. In mythology, heroic struggles involve a contest between oppo-
sites, especially between various forms of good and evil, with or without third-party
mediation. Myths can be told and retold with elaborations, but the basic structure is
always the same. In this case, understanding cultural differences would involve iden-
tifying the particular hero, type of struggle, type of mediation, if any, and type of
outcome in each case. One can use a structuralist approach to uncover a widespread
narrative structure and narrative arc recognizable in most myths and folklore. These
narrative structures exist as well in popular culture in the form of films, for exam-
ple, where protagonists are confronted with conflicts or problems that they have to




overcome. Finally, these narrative forms can also be found to underlie personal stories
that people tell each other about incidents in their lives, demonstrating their ways of
dealing with life’s challenges.

Through his work, Lévi-Strauss essentially developed a theory of the mind, based
on structural analysis, to explain cultural differences as variations in basic themes of
universal human thinking. Lévi-Strauss also applied this method to the study of kin-
ship (1949). He was interested in the fact that kinship structures are limited in the
number of basic types and are strongly supported by myths and taboos. He looked
for a basic unit of kinship that could explain all the variations. For any society re-
quiring a man to marry outside his own hereditary line, for example, Lévi-Strauss
identified a cluster of four roles—brother, sister, father, and son. These roles structure
the exchanges that maintain the circulation of women in the society and establish co-
operative relationships or alliances among kin groups. He proposed that marriage is
the means through which people, and men in particular, form alliances that promote
social cohesion and stability. Marriages forge alliances through a reciprocal exchange
between one group that gives women as wives to another group, receiving gifts in re-
turn. This sets up patterned relationships between wife givers and wife receivers that
over time establish enduring bonds between the groups. Chapters 9 and 10 further
explore these topics. Understanding cultural differences in this case would involve
identifying and comparing marriage rules, kin roles, forms of exchanges, and forms
of alliances. Although Lévi-Strauss has been criticized for his focus on men as the
primary social actors in these relationships, the perspective of structuralism remains
useful today in its emphasis on patterned relationships among people occupying par-
ticular roles in society.

Interpretive Anthropology

In contrast to structural-functional analyses, some anthropologists focus on culture
as meanings rather than as forms and functions. American anthropologist Clifford
Geertz (1973), for example, focuses on mental and cognitive processes in the develop-
ment and transmission of culture. This kind of analysis, sometimes called interpretive
anthropology, stresses the multilayered symbolic meanings of people’s actions. From
this perspective, cultural behavior is the acting out of those meanings.

Geertz developed his theory while working among the Javanese. According to
Geertz, “Man is an animal suspended in webs of significance he himself has spury; [ take
culture to be those webs, and the analysis of it to be therefore not an experimental sci-
ence in search of law but an interpretative one in search of meaning” (1973, 4-5). Geertz
has called culture an “acted document” that is essentially public and therefore observ-
able and analyzable. Doing ethnography, then, is like trying to read or construct a read-
ing from a manuscript. To understand culture, interpretive anthropologists pay close
attention to people’s expressions of values, attitudes, meanings, intentions, and the
felt importance of their actions (9-10). As the collective characteristics of a group, these
meanings help define cultural differences among different groups. In order to uncover
cultural meanings, working in the native languages is crucial since interpreters, no mat-
ter how adept and knowledgeable in the two languages, cannot translate subtle and
symbolic nuances not directly expressed but covertly understood by rative speakers.

Conflict Perspectives and the Analysis
of Culture and Power

Conflict perspectives focus on social problems or social issues in societies, especially
those that arise as a result of the distribution of power among groups or social cat-
egories. Much of this analysis focuses on the relationship between culture and vari-
ous forms of social, economic, and political power, Its adherents often use a Marxist
framework to analyze how capitalist institutions penetrate and transform indigenous
societies to suit their own needs.

One important concern in the analysis of power is the issue of gender, which also
plays a role in anthropology. Many anthropological writings (by both male and female
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interpretive anthropology
View that cuitural differences can
be understoed as complex webs
of meaning rather than through
forms.

conflict perspectives
Understanding cultural differences
as a consequence of conflict in

the interests and goals of vari-

ous groups within a seriety and
focusing on issues of power and
resistance.
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egalitarian ethics

Social principles that support equal
access to resources and to social
prestige within a community.

Have you ever been a newcomer?
What preconceptions did you bring
with you?

reflexive anthropology

The anthropology of anthropology,
which focuses on the labels that
anthropologists use, the impacts of
anthropologists on the people they
study, and professional ethics,

anthropologists) have a conceptual male bias. This bias often results in the assump-
tion that male dominance exists (and has existed) in all societies. Reconstructions of
indigenous social life prior to European contact tell a different story about the roles
of men and women, however. Evidence indicates that in many societies, especially in
communities relying on a hunter-gatherer economy, gender relations were often es-
sentially equal, certainly more equal than after European conquest or colonization led
to conformity to a European cultural model (Etienne and Leacock 1980; Leacock 1981).
This conformity also led to patterns of leadership and decision-making procedures
in many of the societies that European powers confronted and overwhelmed. Indig-
enous societies often were based on egalitarian ethics-—principles under which com-
munity members had fundamentally equal rights to available resources and to social
respect. Attitudes about communal and family contrel of land were undermined and
altered as notions of private property and individual control of resources became the
norm, in keeping with European economic systems. Students of power and colonial
control often use conflict perspectives, feminist perspectives, or Marxist frameworks
to analyze how indigenous cultures have been transformed.

Conflict perspectives are especially helpful in understanding culture change,
whether that change is derived from internal processes or from external sources. For
example, changes in attitudes and in practices may result from tensions among dis-
tinct segments of society based perhaps on class, gender, or ethnic differentiation.
These tensions may over time lead to innovations or to fundamental alterations in the
ways that societies are ordered and the ways that social roles are understood and en-
acted. Conflicts resulting from warfare and other sources of aggression between soci-
efies may also lead to change as one group may come to dominate another and impose
not only their military control but also their cultural norms and practices.

Finally, conflict perspectives can help us understand the kinds of challenges and
resistance to power expressed by dominated groups. Such resistance may take overt
forms of refusal to acquiesce to power, but it may also take covert forms of creative ex-
pression through song, artwork, and storytelling, as well as through the transmission
of secret knowledge.

Interpretive and conflict perspectives, in particular, share an emphasis on includ-
ing multiple voices and perspectives within a community. From an interpretive frame-
work, meaning is not homogeneous but rather is produced and interpreted by different
people depending on their particular experiences and statuses within society. From a
conflict framework, a society consists of people with different stalus- and role-related
interests and privileges. And these differences need to be heard and analyzed (see Con-
troversies feature). As Lila Abu-Lughod suggests, “Generalization, the characteristic
maode of operation and style of writing of the social sciences, can no longer be regarded
as neutral description.... When one generalizes from experiences and conversations
with a number of specific people in a community, one tends to flatten out differences
among them and to homogenize them...and tends to smooth over contradictions, con-
flicts of interest, and doubts and arguments, not to mention changing motivations and
circumstances” (2008, 58). Anthropologists therefore need to focus on “the particular”
to understand the complexity, variability, and inconsistencies of human experience.

Reflexive Anthropology

Reflexive anthropology has been developed and championed by anthropoelogists in
the tradition of postmodernism. The goal of such studies is to understand cultural im-
pacts on the observations and writings of anthropologists, which must be taken into
account in understanding other cultures {Clifford and Marcus 1986).

Early anthropologists saw their study populations as “primitive.” As a result
of colonialism and imperialism, societies were created that often appeared as static,
timeless, and “traditional” to later European and American anthropologists, when
they were not. Other labels often used but still difficult to define include the terms
norn-Western, native, and indigenous.

Teday, rather than viewing societies as isolates and ideal types with unique sets
of cultural traits, anthropologists investigate how the cultural practices and attitudes




of a society relate to processes of globalization, such as modernization and economic
development. Many anthropologists fook for ways to apply their knowledge and
theories to address these contemporary problems. In addition, anthropologists recog-
nize that many voices cooperate and compete in the production of meaning, creating
polyphony—the many sounds and voices of people in all segments or groups in a
society. In this context, some anthropologists question the choice of voice in the texts
that they produce and their own role in the process of presentation {see the Controver-
sies feature later in this chapter for more discussion of these complex issues).

REVIEW  The discipline of anthropology developed in the nineteenth
century; however, some missionaries, explorers, and colonists made
detailed accounts of other cultures beginning in the fifteenth and sixteenth
Centuries. Evolutionism influenced nineteenth-century works by Herbert
Spencer, Edward Tylor, and Lewis Henry Morgan. Two important figures
in early twentieth-century anthropology are Franz Boas, who called

for an anthropology based on cultural relativism and empiricism, and
Bronislaw Malinowski, who explained cultural traits from the perspective
of functionalism. Anthropologists may also use a materialist perspective
(either cultural ecology or cultural materialism), structuralist perspectives
and symbolic analyses, or conflict perspectives involving the analysis of
culture and power to describe and explain culture. Interpretive anthropology
focuses on the interconnectivity, subjectivity, and mulbtiplicity of cultural
meanings. And reflexive anthropology seeks to uncover and make visible
the perspectives of the anthropologist him/herself in the processes of
observation, analysis, and presentation of data about other cultures.

Ethnography and Fieldwork

3.2 Describe the methods used in ethnographic, ethnehistorical,
and cross-cualtural research.

Fieldwork—living with the group under study—remains a halimark of modern an-
thropological methods. Writing about fieldwork, Paul Rabinow stated that “Culture
is interpretation. The ‘facts’ of anthropology, the material that the anthropologist has
gone to the field to find, are already themselves interpretations” (1977, 1550}. These
interpretations are in effect translations from one cultural system into another. In the
past, most anthropologists worked in societies different from their own, but today
many work in their own countries and some even in their own communities. In ad-
dition, some anthropologists focus on secondary analyses of existing data rather than
gathering primary data. Two types of studies based on secondary sources are com-
parisons using databases and ethnologies based on historical documents.

Cross-Cultural Comparisons

In 1949, anthropologists at Yale University founded the Human Relations Area Files
(HRAF) to gather in one database and codify all the known cultural facts and details
about the world’s peoples. HRAF data consist of facts extracted from ethnographies
written by anthropologists doing fieldwork in all parts of the world. The collection
is divided into five world areas: Africa, Asia, North America, South America, and
Oceania. Hundreds of cultural features and practices are coded and cross-referenced
for making cross-cultural comparisons. Researchers use the HRAF data to find sta-
tistical correlations among certain cultural features or to test hypotheses about what
cuitural facts or forms are likely to be found in association with other facts or forms,
The HRAF database can be accessed through university library systems that subscribe
to the service,
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polyphony

The many voices of people from ail
the different segments and groups
that make up a society, a qual-

ity of ethnographic writing today
that presents multiple views of a
culture.

fieldwork

In anthropology, living and inter-
acting with the people or group
under study.

cross-cultural comparisons
Means of understanding cul-
tural differences and similarities
through data analysis rather than
direct observation,
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For example, a study by Melvin Ember and Carol Ember (1996a) used HRAF
data to propose hypotheses about the cultural settings in which couples choose to live
near the family of the husband after marriage, in contrast to those in which couples
choose to live near the wife's family. Another HRAF-based study by the Embers (1996)
showed a strong correlation among different kinds of violence in societies. Societies
that frequently engage in warfare also are more likely to tolerate high levels of vio-
ience in other social contexts, such as murder, rape, assault, and domestic abuse.

Although large-scale comparative studies like those done by the Embers can
uncover associations among cultural traits, comparing data that have been collected
from numerous ethnographies and articles written by different researchers is difficult.
An initia] problem is that the data may not be comparable. In addition, when gleaned
from ethnographies, practices and traits are taken out of their full cultural and his-
torical contexts, which also may make them difficult to compare. Another danger in
comparative studies is imputing causality: Although certain traits may appear in asso-
ciation, it may not be clear whether they are causally related at all or whether one trait

causes or is an effect of another.

Culture Changs

Documenting Changes in the Lives of Australian Aborigines

Using historicat and ethnographic data, Australian ethnohistori-
ans plece together the processes of transformation in the lives
of Aborigines before and after the arrival of Eurcpeans on the
continent. They base their studies on documents describing -
teractions between Aboriginal pecples and Europeans, and on
the policies carried out by agents of change, such as explorers,
rissionaries, traders, settlers, and government officials. Maps,
photographs, biographies, and oral traditions are other sources of
data ethnohistorians use in understanding change.

Ethnohistorians also document how societies invent and rein-
vent themselvas and their cultures in response 1o internal and exter-
nal forces. For example, the Aboriginal Family History Project of the
South Australian Museurn researches Aboriginal genealogies and
community histories. The project uses material coliected by mu-
seurn anthropeiogists, ethnographers, and historians over the past
century, but in particular the records of Norman Tindale and Joseph
Birdsell, early twentieth-century anthropoiogists who coflacted data
on Australian Aborigines. The museurn's collection includes thou-
sands of photes faken at Aboriginal sites around Australia.

Among many other Australian ethnohistory databases are hun-
dreds of documents that scholars, writers, and commuinily leaders
prepared about the Awaba Aborigines of the Lake Macquarie regicn,

Aboriginai land rights protest, Sydney, Australia.

Macquaria
Region

housed at the University of Newcastle, including an 1837 transia-
tion of The Gospa! of St. Mark in Awabakal. Qther documents de-
scribe the genocide of Aborigines by Europeans and the forcad
assimiiation of survivors, along with the struggles of present-day
Aborigines 1o gain recognition of their claims to land, improve their
gconormic conditions, and preserve their traditional culture.

Data uncoverad by ethnohistorians and testimony of contem-
porary Aborigines led Australian Prime Minister Kevin Rudd to issus
a formal apalogy in 2008 for the treatment of Abarigines by Austra-
lian autharities. Of special note was the policy of forcibly removing
Aboriginat and mixed-race chidren from their homes and taking them
to residentiai faciities or placing them in foster care (see case study
in Chapter 6). Estimates suggest that mare than 50,000 Aboriginal
children were removed. Prime Minister Rudd began his statement;

There is something terribly primal about the firsthand accounts
fof victims], The painis searing; it screams from the pages. The
hurt, the humiliation, the degradation and the sheer brutality
of the act of physically separating a mother from her children
is a desp assault cn our senses and on our most elemental
humanity. These stories cry out 1o be heard: they cry out for
an apology. . . . That is what we are doing in this place today.
(quoted i Cultural Strvival Quarterly, 2008, 7)

—

[ I L T



Ethnohistorical Research

A field more concerned with causal relationships in culture change than with com-
parisons is ethnohistory, the reconstruction and interpretation of the history of
indigenous peoples from their point of view as well as the points of view of outside
observers. Thus, some anthropological work takes place in libraries and archives con-
taining historical records that help researchers learn about past conditions and events
relevant to understanding the present lives of the people they are studying. A survey
of ethnohistory usually is part of the preparation for conducting fieldwork. Ethnohis-
torians analyze the processes stemming from historical events and their consequences
for changes in indigenous culture. A common focus is the impact of colonialism and
conquest on the cultures of colonized peoples.

Ethnographic Fieldwork

Much of the work of anthropology consists of collecting and analyzing informa-
tion about culture—that is, people’s activities, beliefs, and atlitudes. As you read in
Chapter 1, the reports that result from doing cultural anthropology are called ethnog-
raphy (from the Greek word ethnos, meaning “people” or “a division of people”). The
methods used in ethnographic work obviously depend on the kind of data required.
Because cultural anthropology is concerned with the complex study of living cultures,
anthropologists need to obtain many different kinds of information in many differ-
ent settings. Anthropologists’ initial fieldwork experiences often set the framework in
which their research interests develop and continue throughout their careers. Anthro-
pologists traditionally have chosen research problems and sites in foreign countries.
This is still a common approach, but today many anthropologists work in their own
countries, even in their own communities.

Doing Fieldwork

Fieldwork involves a complex process of observing and participating in another cul-
ture. As you read in Chapter 1, participant observation is at the core of the fieldwork
experience. Anthropologists both observe the activities taking place in the commu-
nity and participate in them as much as possible and as appropriate. Anthropologists
usually live in the community that they are studying, sometimes renting a house or
a room in someone else’s dwelling. Fieldwork, then, is an ongoing, multifaceted re-
search experience.

CHOOSING A PROBLEM AND SITE  Anthropologists begin by choosing a research
problem and then the site in which to conduct their study. Most anthropologists do
their first research project when they are graduate students. Their interest in a par-
ticular subject may develop from an especially exciting course or from an especially
stimulating teacher. Some anthropologists have long-standing interests in a particular
country or community. Others choose a research site that best suits their theoretical or
topical interests. Most graduate students embarking on their first field trip are advised
to plan to be on site for about one year. This allows observations during a full annual
cycle of economic, social, and ritual activities. Longer field stays are always beneficial
but may not be possible due to lack of funding.

DOING PRELIMINARY RESEARCH Before fieldwork trips, researchers gather as
much information about their subject of study as they can. They read what other an-
thropologists have written about the topic, attempting to understand the data and the
theoretical approaches that others have used in analyzing the problem. To prepare
themselves for entering a foreign country or community, they will want to learn as
much as they can about the culture, the history, the conditions, and significant current
events of that region, as well as the rules for entering and residing in the country. If
possible, anthropologists also study the language of the country so that they can com-
municate directly with the residents. Before setting out for the site, anthropologists of-
ten make contact with local people to make sure that their presence in the community
will be acceptable.
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ethnohistory

Field of study for reconstructing
and interpreting the history of in-
digenous peoples from their point
of view as well as the points of
view of ethnohistorians.

Globalization

imagine that your e-mails or
blogs are among the records
on which an ethnohistory

of Internet culture is based.
What kinds of information
would your records provide?
How could your records

be interpreted to explain
changes in internet culture?
How could your records heip
to document the changes we

call globalization?

Have you ever experienced culture
shock? What was the situation?
How did you respond to it?
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Anthropologist Elisha Renne (right) confers with professors
Dr. Babatunde Agbaje-Williams and Dr. Aderonke Adesznya in
Nigeria. Much anthropologicat fieldwork today takes place in
large-scale societies rather than small indigenous communities.

Chapter 3

culture shock

Feeling an anthropoiogist may
have at the start of fieldwork of
being out of place in unfamiliar
surroundings.

Globalization

The communities in which
anthropologists conduct
fieldwork are linked to
other communities, the
nation, and other nations
through locat, regional,
national, and transnational
systems of exchange and
the global market economy.
A farm family in India,

for example, might sell
produce and handicrafts in
regional markets that link
ultimately to international
export and import markets,
Anthropologists must trace
these kinds of connections
and understand their impacts
on people’s daily lives.

qualitative data

Information obtained through
personal interviews, life histories,
observation, and interaction with
community members.

ARRIVAL AND CULTURE SHOCK In the field, research-
ers must immediately learn new customs, new faces, new
foods, new languages, and new ways of communicating.
This learning is intense because, unlike tourists, anthropolo-
gists are immersing themselves in a new way of life in which
they wiil participate. Often, the unstated rules of decorum
and etiquette are most easily, and unknowingly, violated.
Anthropologists need to be keenly observant, not only of
other people’s activities but also of the way other people re-
act. By being sensitive to people’s reactions, anthropologists
can learn much about attitudes, values, and norms. Their
experiences also afford them new insights into their own
culture, behavior, and beliefs. Nevertheless, doing fieldwork
has emotional ups and downs. At the beginning, anthropol-
ogists may feel uncertain, fearful, and lonely as they seek ac-
ceptance and cooperation. They may also experience culture
shock—the feeling of being out of place in unfamiliar sur-
roundings, and the feeling of losing one’s cultural bearings.

CHOOSING A PLACETO LIVE  Once on site, anthropologists obtain a place of res-
idence, arranging to live in or near a household or renting a dwelling. Living in a
household has the advantage of proximity to people through family networks and
routine participation in household and community events. Of course, the anthropolo-
gists need to find someone willing to be a host, sometimes a difficult task. A disadvan-
fage to staying with a family, however, is that members of a household may try to ally
themselves with the anthropologists, against the interests of others in the community,
or may try to persuade the anthropologists to participate in local social and political
networks. In many fieid locations, anthropologists may have high status among the
people they study. In poor and marginalized communities, they may be perceived as
rich and powerful simply because of their presence and the assumed privilege of their
lives, although anthropologists are rarely thought of as such in their own countries
or communities. A challenge of fieldwork, then, is to establish good relations without
allowing people to use a relationship to gain benefits or advantages over others in the
community. Thus, although friendships may develop between an anthropologist and
the people in the community, the researcher needs to remain as nonpartisan as possible
in village conflicts, disputes, and controversies.

WORKING IN AN UNFAMILIAR LANGUAGE  As fieldwork begins, anthropologists
usually hire an inferpreter unless they are fluent in the local language. Learning the
field language is clearly desirable, and even necessary, if anthropologists truly want
to learn the kinds of meanings people ascribe to their own behavior. Working through
translators is very different from speaking directly to people. Many nuances of mean-
ing and attitudes that are conveyed in language are lost in translation, regardless of the
interpreter s skill.

GATHERING DATA  Once they are established, anthropologists often survey the vil-
lage or commiunity or other field site. They may draw a map, sttuating the site within its
local environment and the houses, other structures, farm fields, open spaces, or other
areas where people congregate and socialize. A social survey, collecting qualitative
data, may include information about the composition of households and the relation-
ships between members of nearby houses. From these data, anthropologists learn about
family ties and neighborhood networks. Anthropologists sometimes hire assistants to
help with these tasks. If assistants come from the village, they can provide a personal
connection to other people and help broaden the anthropologist's social network.
Gathering data includes interviewing members of the community. Traditional an-
thropological methodology includes collecting data concerning kinship, that is, how
people trace relationships and descent from generation to generation and among
members of the same generation. Combining genealogical information with residence
histories that record how long people have resided in which houses allows anthro-
pologists to learn about systems of relationships, peaple’s geographic mobility, and




intercommunity relations. It is also traditional to gather data about the ways that peo-
ple obtain their food, earn a living, and provide themselves and others with goods
and services. Economic and social networks may link groups and societies through
trade, intermarriage, and friendships.

Anthropologists may collect quantitative data such as popuiation trends reflected
in births, marriages, and mortality statistics; fluctuations in community size, sources
of income; and other statistical measures relevant to their specific studies.

In addition to gathering qualitative and quantitative data, some anthropologists
use photography and film as methods of recording the lives and voices of community
members. These visual technologies provide dramatic and authentic reflections by the
people themselves. However, their use may raise ethical problems, especially around
the issue of anonymity. Someone whose image or voice is recorded can obviously be
easily identified. In situations of conflict, the personal safety of participants may be
jeopardized.

Researchers also gather data through formal interviews and by attending meet-
ings, informal gatherings, religious activities, and other commtunity events. Anthro-
pologists try to participate as much as possible to the extent that their presence is
acceptable to community members. Anthropologists need to be sensitive to villagers’
attitudes about an outsider’s participation in community life. Outsiders may be wel-
come in some settings but not in others, particularly in sacred or secret activities or
in meetings where controversial issues are discussed. Female anthropologists might
find their access to certain men'’s activities limited, and male anthropologists might
likewise find their access to certain women'’s activities restricted. Anthropologists usu-
ally want to interview community political officials, religious functionaries, teachers,
and doctors for certain kinds of information. It is important, however, not to become
overly reliant on local authorities, in order to avoid interpretation of village life from
the perspective of the local elite. Despite increasing involvement with villagers, re-
searchers usually remain outsiders, except sometimes for those who are themselves
indigenous or native to the group they are studying. Some of the best, most insightful
ethnographic accounts are written by native anthropologists.

INTERPRETING AND REPORTING DATA During and after fieldwork, anthropolo-
gists reflect on their interactions and the data they have collected. New research ques-
tions may arise, new opportunities for observation and participation may present
themselves, and new understandings of what has happened may be revealed. Field
notes are rewritten as ethnographic accounts and papers, which are published and
presented at professional meetings. Sharing the results of research is important in a
community of scholars and often leads to new research questions to answer. Anthro-
pological reports are framed within the analytic and theoretical perspectives of the
researcher. Other anthropologists may undertake reanalysis of data, focusing on ad-
ditional questions and employing different theoretical frameworks.

When anthropologists return home after living in the field for an extended period
of time and becoming comfortable in a different culture, they often go through a
period of culture shock, not unlike the cuiture shock they felt when they first arrived
in the field. They may see the behavior of their friends and relatives with new eyes.
For a while, they are outside observers of their own culture, once so familiar and taken
for granted. Of course, in a short time, they are readily integrated into their own daily
lives. The experience of living with other people in another society has profound and
lasting meaning. For many, it gives them new insights into their own behavior and
their own beliefs.

Anthropological Research in Urban Societies

When anthropologists conduct research in urban societies, they use many of the same
data-collection techniques that they use in rural or isolated communities. Rarely, how-
ever, do they study a whole town or city. Instead, they investigate a specific topic
within a defined subculture or group. For example, some researchers specialize in
urban anthropology, a field that focuses on studying the lives of people living in
cities or urban neighborhoods. Urban anthropologists may analyze a neighborhood
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quantitative data

Statistical information about pop-
ulation, employment and income
figures, census reports on births
and mortality, and so on, that re-
flect trends and processes within a
community.

How could you apply each of the
steps described in this sectionin a
fieldwork situation close to home?

urban anthropology

Fieid that focuses on studying the
lives of people living in cities or
urban neighborhoods.




58 Chapter3

association, a particular occupational group, a school setting, a religious network, a
health care delivery system, or a senior citizen center. The pecple in these groups may
or may not reside near one another, but they interact frequently in particular areas of
their fives,

In conducting this kind of research, anthropologists use data~gathering tech-
niques similar to those sociologists and other researchers use, including survey re-
search. Survey research involves the use of formal questionnaires, administered to a
random sample of subjects, to elicit social data such as occupation, income, level of ed-
ucation, marital status, participation in clubs and associations, political and religious
affiliations, household size, number of computers in the home, and so on. Question-
naires also elicit information about people’s attitudes, values, and practices, which are
then tallied and analyzed. Survey data provide information about features and trends
in the community under study, including sociceconomic conditions, social participa-
tion, social norms, people’s attitudes and opinions, and cultural practices. In survey
research, data analysis can emphasize statistical correlations to answer a particular
research question, or narrative descriptions to understand the life of the group or com-

survey research

Use of formal questionnaires, ad-
ministered to a random sample of
subjects, eliciting social data that
can be analyzed statistically.

munity as a whole.

In Their Own Voices

Fieldwork and the Phone

jazz community centered in New York City.

in the United States and in many other parts of the woild, day-to-
day interaction with the telephone has changed significantly over
the last fitteen 10 twenty years, Cn the whols, anthropologists
have paid little scholarly attention to the telephone.

I began thinking about this issue in the early 1990s,
Al the time | was conducting fieldwork in New York City’s
mainstream jazz community. | had more or less stumbled onto
this dissertation topic because of taking up empleyment during
graduate school in Bradley's, at the time not only an important
mainstream jazz club, but alsc the important jazz “hang.” Then
when | set about to begin the research, | conceived of my
fieldwork as having two main components: 1} ethnographic
observations and conversations carried out in jazz clubs and at
other jazz events; ang 2) face-to-face audictaped interviews with
wornen of the community, carried out in the women's homes.
| did both of these things, But | alsc found myself spending a
considerable amount of time on the phone. | soon realized
that telephone conversations were not only crucial to the
fieldwark, but in many senses constituted tha fielgwork. Many
of my telephone conversations were participant cbservation.
I was equally interacting and participating with the women in a
quotdian form of activity,

I'was actually excited. It felf ike | had discovered a very new
thing —that a way in which urban research is carried out is via
the phone. It makes sense. So much of our “othar’ iife, that

In this excerpt, anthropologist P. L. Sunderland reflects on her discovery of the value of a new research tool—
the telephone——as an integral part of her fieldwork conducted among women participating in the mainstream

i

is, our “not-fieldwork” life, is carried out via the phonre. With
the excitement of this realization, there was the simultaneous
heightened awareness of anthropologists’ lack of mention of the
telephone,

As anthropalogists we have not generally ambraced the
tefephone as a fieldwork medium, even when we recognize it as
“socially key” for curselves as well as others. Without a doubt,
telephone interaction was an extremely important aspect of
everyday life for jazz community members. The telephone was
also the primary medium that allowed the “everyday” boundaries
of the community to extend beyond the geographical imits of
the city.

As anthropologists we have recognized the need io dislodge
cultural matters from spaces and places, and recagnized the
validity of arguments that stable, bounded “things” like societies
and communities are the product of analytic imagination.

The double-barreled nature of telephone conversations—
transmitters of meaning and social relaticnship glue—are why |
say that in some ways my telephone conversations were the
quirtessential aspects of my fisidwork experience.

But as much as | was excited about these interactions
as fieldwork interactions, | sometimes did not feet as good or
comfortable about these interactions as fisidwork as | did when |
was in jazz clubs or at other jazz events. It often did not feel guite
right.




Participant observation can be a murky, personally
messy business. A major source of the personal messiness
of participant observaticn can come from the attempt to do
what others do in a setling—and as a consequence, establish
relations based on that activity — but with a different, outside-of-
that-sphere goal in ming.

Field notes are considered a necessity for us after face-ta-
face encounters and also would probably be quickly understood
by others. For friendly conversations on the telephone there was
no such model—for any of us—and | believe this was also part of
the discomfort.

An underlying sense that telephone interactions are not the
“real” stuff of community or social life 2lso undoubtedly influences
cur anthropological hasitation to utilize the telephone in fieldwork.
As we fully recognize the telephone as an important medium of
contemporary soctal life and as we incorporate the telephone into
our ethnographic toolkit, we open the door for another kind of
fialdwork.

Anthropologists’ commitment to long-term intensive
invaivernent with people continues to distinguish our scholarship.
This merit should not be lost. [But} we must be sure that we do
not wear methodological blinders, Anthropological methodelogy
was developed in social situations where the telephone was
virtually nonexistent. When we find aurselves using the telephone
in our fieldwork, it is important that we do not have to hide
from that use. We know that tefephones are in homes, offices,
pockets, purses, and public piaces. We also know we participate
in telephone interactions with other scholars, friends, farmily, and
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so on. it is also time that we included them, and admitted to
including them, as integral parts of our fieldwark.

Fraom P. L. Sunderland. 1999. "Fieldwork and the Phone.”
Anthropological Quarterly 72(3): 105-17. Used with Permission.

Think about how you would o about writing an ethnography of your
own use of telephones. What questions might you investigate? Here
are some possibilities: For what purposes do you use telephones?
Do you always answer the phong whan it ings? What do you think
you accomplish through phone use? Could you accomplish these
goals by some other means? What's the difference?

Anthropologists also use participant observation in urban settings. Urban anthro-
pologist Judith Freidenberg (2000) studied eiderly Puerto Ricans in New York City’'s
El Barrio, a predominantly Hispanic neighborhood on the Upper East Side of Manhat-
tan. Freidenberg consulted archival and historical records on immigration from Puerto
Rico, neighborhood residency, and age and gender distribution of the Puerto Rican
community in New York in order to situate her field community within its larger geo-
graphic, social, and historical contexts. She gathered statistics on income, occupation,
and education to obtain a social and economic profile of the community. Then, before
entering the field, she made a survey of neighborhood associations, church groups,
after-school programs, and clinics and hospitals to understand the extent of Puerto
Rican involvement in community services and networks.

After obtaining enough background information, Freidenberg attended com-
munity functions and visited senior centers and health care clinics so that she could
get to know the people who used these services and they could get to know her. She
then talked with individuals whom she thought would be interested in working with
her and began conducting in-depth interviews with them. She aiso accompanied her
consultants in their daily activities, such as shopping, attending church, going to the
doctor, and visiting with friends.

Over time, Freidenberg gained firsthand knowledge about the people’s ac-
tivities, attitudes, and opinions on a wide range of subjects. By collecting extended
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life histories

A research methodology focus-
ing on coilecting narratives of the
life experiences of research par-
ticipants, including their places of
residence, work, family composi-
tion, social interactions, and roles
within their cornmunities.

life histories, she got a fairly complete picture of people’s experiences throughout
their lives. She was able to understand their perspective on what it means to grow
older as immigrants in a large city and to need health care and social services. As
years passed, Freidenberg became part of their lives, and they became part of hers.
She used the knowledge she had gained to make policy recommendations about the
delivery of medical and social services to the elderly in New York City.

Just as Freidenberg studied elderly Puerto Ricans in New York City, Scott Young-
stedt (2004) focused his research on how Hausa migrants to Niamey, the capital of Ni-
ger in western Africa, build social networks in their new settings to create or re-create
a sense of community and familiarity as they

adjust to living far from “home.” When new

arrivals come to the city, they immediately
attempt to locate other people from their
hometowns, re-creating the kinds of sociat
support familiar to them from traditional
ethics of reciprocity and mutual aid.

In 1960, at the time of Niger’s indepen-
dence, the city had a population of 30,000,
approximately 3,600 (or 12 percent) of whom
were Hausa. By 2003, slightly more than half
of the city’s 800,000 residents were Hausa
(Youngstedt 2004, 96). Most Hausa migrants
to Niamey hope to return to their home vil-
lages once they achieve comparative eco-
nomic success. However, few are able to do
s0. Few jobs provide steady employment
or sufficient salaries to enable workers to
save money. Instead, life becomes a struggle

As an urban anthropologist, how might you go about studying this Puerto Rican com- to pay for the basic necessities of food and
munity in New York City? What aspects of the culture of this community would you housing. That Hausa and members of other
want {o try to understand through your study? groups continue to be drawn to Niamey in-

dicates the degree of poverty in rural com-
munities. Indeed, a report by the United Nations Human Development Programimne in
2002 ranked Niger 173rd out of 174 nations studied {(Youngstedt 2004, 94).

Hausa men meet daily in coffee shops and public squares, where they exchange
information about jobs or housing, get news from their hometowns, and debate issues.
Youngstedt's interactions with Hausa consultants in these “conversation groups” re-
vealed that the men developed and transmitted their understandings of how the posi-
tion of their nation in the global economy contributes to creating their own conditions
of poverty and disadvantage. Urban studies unveil the complex layers of activities
and meanings that connect individuals to one another and to the global contexts in
which their lives are situated. :

Another topic of research in cities is analysis of occupational groups in their ur-
ban and national environments. Florence Babb’s research on market women in the city
of Huarez in northwestern Peru centered on both the activities of individual traders
and the government policies aimed at restricting their work (Babb 1989). Babb's study
uncovered the precarious but essential role that tradeswomen render to settled urban
populations. For the women, trading provided one of the few income-generating oc-
cupations available for people with few or no formal work skills. Marketing is one
of the two most common occupations for women in Peru, second only to domestic
service. Women make up a large majority of the traders throughout the country (Babh
1989, 3). Trading enables women to keep the flexible hours that allow them to ful-
fill other family responsibilities. Despite the hard work and long hours, most traders
make little money. They are increasingly overshadowed by more formal commercial
establishments. In addition, men have many more job options because of better educa-
tion and training.

Peruvian government policies contribute to marginalizing traders, most of whom
are members of indigenous communities, in part because their activities are difficult
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to regulate and their income is difficult to tax. They are also seen as symptoms of eco-
nomic backwardness. But studies of tradespeople in urban centers, not only in Peru
but also throughout Latin America and Africa, demonstrate that they provide a wide
range of products, including raw and cooked foods, meat, and clothing.

Research in cities often raises significant questions about the ways that anthropol-
ogists have traditionally conceptualized “the field site.” While it used to be the case
that anthropologists most often did their work or at least thought of doing their work
in distinct “places,” as we have seen in the work of Freidenberg, Youngstedt, and Babb
cited above, the “place” of the field site is much more unbounded. As joanne Passaro
(1997) argues in her discussion of participant-observation research focusing on home-
less people in New York City the field “site” consists of many different venues and
many ditferent populations: “T decided to choose sites that would afford me position-
alities at varying points along a participant-observation continuum” (1997:156). These
included volunteering at a family emergency shelter for women and children, talking
to and participating in activities with homeless men in a self-help group, working with
lawyers at a welfare rights clinic and soup kitchen, writing articles for a magazine spe-
cializing in city and state government actions, interviewing panhandlers, and being
present and taiking to homeless people in parks (p. 156~157). All of these “places” are
linked, not by their physical space but rather by their position as “spaces” that pro-
vide for inferaction with homeless people and their advacates. For many people living
in cities today, their identities and their localities are “deterritorialized” (1997:161) and
it is therefore imperative that anthropologists develop theories and methodologies
that afford them understandings of these new “field sites.”

In addition to focusing on particular groups, occupations, and neighborhoods, ur-
ban anthropologists may analyze the cultural and structural linkages among diverse
populations within a city. They may also focus on structural linkages between com-
munities, larger urban contexts, and national social and political entities. This focus
guided the research of Jagna Sharff (1998), who led a team of three urban anthropolo-
gists in a long-term (fifteen-year) research project in a poor, predominantly Hispanic
neighborhood on the Lower East Side of New York City.

Case Study

Life in Riverfront: A Middle-Western Town Seen through
Japanese Eyes

In their book, Life in Riverfront. A Middle-Western Town Seen
Through Japanese Eyes {2001), two Japanese anthropologists,
Mariko Fujita Sano and Toshiyuki Sano, write about the process
of doing ethnography of a foreign culture in 2 complex, heteroge-
necus soclety made up of people of different social classes and
ethnic and refigious groups. They tell about their expectations
before embarking on fisldwork and about their gradual immersion
as both observers and participants in community life. The town,

located in cantral Wisconsin, has about 22,000 residents, nearly = \
all of European American ancestry. Both anthropologists were é;?

born and raised in Japan and received PhDs in anthropalogy from §

Stanford University in California. They had absorbed stereotypes i

about “Middle Amarica” that they feared might affect their obser-
vations, and were concerned that they might not be readily ac-
cepted or trusted in Riverfront, which had few Asian residents: As
“foreigners. . . everything that we do would stand out.”

The couple also worried about finding a place to live, especialy
after the awner of the first apartment they looked at asked, "Which
church do you go ta?” They were afraid that people might be hos-
tile to them because Japan was an enemy of the United States in
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World War II. Mariko Sano was concerned that “conservative Middle
Americans” would think of her as a housewile accormpanying her
husband, rather than as a well-educated professional. Another
preconception that the Sanos brought to Riverfront was that the
town would be ethnically uniform. “Although we had known that
American soclety is ethnically diverse, we tendead 1o asscciate eth-
nicty with racial minorities such as Afican Americans, Hispanics,
and Asians and tended to see European-American people as a
uniform ethnicity” {2001, 1). Yet Europeans provad equally diverse.

The Sanos imagined Riverfront as a rural community in the
midst of farms and open country. They thought that fife would be
simpler than in a large city, aithough they hadn't really thought
about what “simpler” might mean. They found, of course, that
"Middle America” is much more complex than they had an-
ticipated based on their preconceived notions and sterectypes.
They also found that Riverfront is embeddad not only in a geo-
graphic context but also in an economic and political context of
compeéting interests and identities.

The Sanos combined several research methodologies. They
delved into archival material to understand the town's development
since its incorporation in 1856, Thay traced the geographic spread
and economic growth of the town and its refationship to a campus
in the University of Wisconsin system, They also collecied life histo-
ries from older rasidents and used them to “sketch a picture” of ife
in Riverfront as early as the 1920s and 1930s. They were careful to
obtain fife histories representative of the various ethnic groups there
to ascertain similarities and differences in the immigrant experience.
in addition, the Sanos analyzed guantitative statistical data from offi-
cial census lists dating back to the mid-ninetesnth century, detaling

pepulation, ethnic and national origin, and residential mobility within
the town. The Sanos also volunteered at a senior citizen center,
helping to serve meals for eiderly townspeople. This activity erabled
the Sanos to mest people, establish fiendly relations, and contrib-
ute to the community, it also gave them opportunities for informal
conversations and intarviews,

After a year in Riverfront, iife changed for the Sanos and
their relations with people when Mariko gave birth to their first
chitd, As they point cut, "Anthropologists in the field often reach
a turping point at which the nature of the relationship with their
interviewees changes dramatically. For us, the tuming point was
the Dbirth of our son.” Even before the baby was born, pecple
began to give advice about how to take care of the child, in ef-
fect beginning the process of integrating the ¢hild into the cufture
of Riverfront. From being outsiders and sirangers, the Sanocs
became friends and community members, especially to regulars
at the senior citizens center. People commented that the child,
because of its birth in Riverfront, wouid be an American.

The Sanos left Riverfront afier nearly two years of fieldwork.
They returnaed some twelve years later to see many economic
changes, as old industries disappeared and new shopping malls
were constructed. Immigrants continued to arrive in town, some
from Europe and others from urban and rural American commu-
nities. The Sanos realized that these immigrants were much like
themselves, arriving in a new place and adapting 1o its culture. As
they conciude, "We have carried on cultural dialogues between
‘tham’ and ‘Us’ and among ‘ourselves.™ And thay note that these
are the same “cuitural-dialogical experiences” that all newcomers
have, whatever their origins and whatever their purposes.

How Do Anthropotogists Present Knowledge

Since the 1860s, anthropelogists have guestionad their roles as
agents of change, as they intentionally or unwittingly facilitate
worldwide economic and pelitical processes (Gough 1968). Some
anthropalogists also side with the people they study against
oppressive policies that destroy the people’s fand and resources
or prassure them to abandon their way of life.

Anthropologists interested in the impacts of the researcher’s
ideologies on other peoples iook at the ways groups represent
themseives and cthers, and structure people’s ideas about these
groups, As people involved in the processes of “writing culture,”
anthropologists influence the representation of the peoples
they study. In the past, anthropologists often wrote about and
presented ancther culture by constructing the “other” as alien,
unustal, different, and exctic. To counteract this tendency, some
anthropologists today present their findings as a dialogue between
thamseives and members of the society among whom they have
fved. The production of any text, including an ethnography,
can be seen as a "dialogic” process with multiple voices and
meanings (Bakhtin 1981}). In the past, ethnographies tended 1o

about the People They Study?

present a unified voice in their description of a people’s fifaways.
Very likely, they contributed to cultural stereotypes and depicted
greater conformity, uniformity of opinion, and idealizad behavior
than actually existed in the society. Deeply contested issues were
often glossed over. Because ethnographies focused on a view of
culture from the perspective of pecple with greater prestige and
privilege, the voices of marginalized members of communities
were muted or unheard,

In addition, because most anthropologists in the past were
men, and because thay worked primarity with male consultants,
ethinographies tended to be told from a male perspective.
Women's concerns, lives, and voices weare relatively unknown ang
unheard. Examples of gender bias in ethnological interpretation
are common. Writing about the Nuer of southern Sudan, for
example, the British sccial anthropolagist E. E. Evans-Pritchard
concluded that Nuer family life was “remarkably harrmonicus on
the surface” (1955, 133). Yet his research, based entirely on the
testimony of men, disclosad culturally sanctioned wife abuse
and the wishes of both husbands and wives {reported by the




hushands) for their spouse's death! Not a harmonious picture,
even on the surface. More recently, the writings of Napcleon
Chagnon {19987} among the Yanomami of Brazil and Venezuela
downplay the significance of the violence men infict on women.
And many anthropclogists overemphasize the male role of hunting
in cormparison to the female role of gathering.

The male bias in anthropology extends to thaories about
human evolution and cultural origing, For example, since the earliest
known tools were found in association with anirmal banes (dating
from about 2 million years ago), and since hunting is assumed
to have been primarily & male role, researchers have proposed
theories of human development that privilege male inventiveness
and initiative while portraving women as passive oniookers to
cultural evoiution, These conclusions are controversial for many
reasons, not the least because there may have been earlier tools
made of fiber for use in containers for carrying gathered plant
resources, presumably the work of women {Ehrenberg 1989),
The point is that although we know quite a bit about physical
evolution, we know little about the lives of cur earliest ancestors,
And as Linda Fedigan {(1986) suggests, models of human origing
are "symbolic statements about and prescriptions for human
nature.” They tell us more about the people making the theories
than they do about early human popuiations.

Because of these problems with the sethnographer’s
voice, some anthropologists are producing “polyphonous”
ethnographies with a multitude of voices, Rather than relying on
a single dominant perspective, they give multipls interpretations
of activities and opinions from the points of view of people with
different roles in the community. The voices of men and women,
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of the elites and the marginalized, contribute to a diversity
of representations. By focusing on dialogue and poiyphony,
anthropologists locate culture not only in behavior but aiso in
conversation about behavior, ideas, attitudes, and emotions,
Ethnographers alsc focus on their own issues of power, their
relations with communities in their own societies, and their
relations with people in the communities they study. And they pay
more attention to looking past their own subjectivity to mare fully
represent others.,

Controversies within the discipline about the role of the
anthropologist and the focus of gthnography do not weaken
the field, but rather invigorate &, bringing out issues for thought
and dlalogue. Anthropology plays a vital role in today's werid.
It has the tools with which pecple can understand and analyze
complex issues of power that structure and confront our world.
The theories and methods that anthropologists use provide the
knowledge and techniques for understanding people’s behavior
and how they arganize, transmit, evaluate, and express their
experiences. Anthropolagists can contribute to debates about
public palicy in national and international arenas. They can help
inform pecple about the value of all cuitures,

Lritical Thinking Questions
How do you think your roles and status as a member of your
society might affect your observations of other people? How
might they color what you say to an anthropologist interviewing
you about your people's way of life?

If you were writing an ethnography of your community, whose
voices might you want to represent or include? Why?

The Sharff team coliected economic data on income and employment, house-

hold composition and residence, and social indicators such as health, education, and
friendship networks, They opened an office in the neighborhood as headquarters
and space for their team to meet together and with community residents. The re-
searchers interacted with people daily, but they framed their research and interpre-
tation of data in terms of a larger picture: the city’s economy and national policies
affecting poor people. The researchers were attempting to untangle the web of eco-
nomic and political relationships that impacted the daily lives of low-income His-
panics. That web included deindustrialization, leading to loss of employment, and
interrelated problems stemming from lack of educational opportunity, cuts in social
service spending, neighborhood deterioration, and increased crime and drug use.
According to Sharff and her colleagues, the violence in the community resulted from
the “violence of poverty” inflicted on poor people by national and local forces be-
yond their control.

As you can imagine, doing fieldwork in one’s own society poses special problems
of objectivity. Many anthropologists believe that being completely objective when
studying any culture is impossible because all observers bring with them their own
learned values, attitudes, and expectations. At the same time, anthropologists need
to "know” something about their subjects of study. The challenge, then, is to “learn”
about them in a different way, taking account of what the researchers think they al-
ready know but looking afresh from an anthropological perspective,
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“Virtual” Anthropology

Like many other disciplines in the social sciences, anthropology in the twenty-first cen-
tury has entered a new frontier of online or “virtual” fieldwork that raises methodologi-
cal and ethical issues. Working in the virtual world, anthropologists may not even leave
their own societies and may not even ever meet face-to-face with all of the people inhab-
iting the virtual community that they are investigating. A virtual community can con-
sist of a handful of people who all know each other’s identities and who may interact
face-to-face in a number of different contexts. In contrast, a virtual community might
also consist of thousands and sometimes even millions of people who interact only in the
virtual world and who probably don’t know each other’s personal names or identities.
One of the methodological issues raised therefore concerns the ways that the anthropolo-
gist makes initial contact with this world and develops research questions and theories to
understand and explain the behavior that takes place. Even the identity of a “field site”
becomes problematic and quite different than the traditional notions of ethnography.

Many types of questions can be applied to virtual fieldwork, including how mem-
bers of virtual communities establish relations and interact with one another, how
members come to form a group identity, and how they interact with members of other
virtual communities, For example, questions of identity construction online have been
researched by Turkle (1995) and Taylor (2008). Others have raised questions about
how identities of gender, race, and ethnicity intersect with behavior within virtual
worlds, such as the work of McRae {1997) and Nakamura (2002). The principles used
to construct virtual worlds and to mediate or govern the behavior of people interact-
ing in that world is another area of research interest, as seen in work by Burk {2010)
and Malaby (2009). Because this is a new and growing field, it will be interesting to see
the kinds of research questions and methods explored as it develops.

Ethical issues may also be raised about obtaining informed consent from people
who may be otherwise unknown to the anthropologist. And of course issues of pri-
vacy become complicated in the virtual world. Ethnography and Virtual Worlds: A Hand-
book of Method (Boellstorff et al. 2012) is a useful guide to many of the methodological
and ethical issues presented by this new and developing area of research.

REVIEW  Boas, Malinowski, and other early twentieth-century
anthropologists emphasized fieldwork. Ethnohistory and cross-cultural
comparisons using databases such as the Human Relations Area Files are
examples of anthropological approaches based on records and data rather
than on direct observations. When anthropologists do fieldwork, they often
write descriptive accounts called ethnographies. Conducting fieldwork
involves many steps before even entering the field, at which time most first-
time anthropologists experience culture shock. Fieldwork can focus on entire
small-scale societies or on subcultures or subgroups within a larger society.
Anthropologists also study groups, communities, and institutions within
their own societies. Using methods such as interviews and survey research
as well as participant observation, researchers in urban anthropology focus
on segments of Jarger societies and their connections with other societies and
the world.

The Anthropology of Anthropology

3.3 Summarize the ethical issues faced by cultural anthropologists.

The study of anthropology by anthropologists has been a growing interest for many
over the past several decades. Anthropologists are concerned both about the role
of the discipline of anthropology in relation to indigenous societies and about the




unspoken and lazgely invisible assumptions that anthropologists may use in develop-
ing theories, formulating analyses, and presenting data about other peoples. See the
Controversies feature for discussion of these and other issues related to anthropologi-
cal theory and methods.

Bthical Issues in Anthropology

Other issues concerning anthropology relate to the ethics of conducting research in-
volving human subjects. Cultural anthropologists make their living and build their
careers by studying other people. They live among them, iearn from them, and write
about them. As a result, the most important ethical issues they face involve their rela-
tionships with and obligations to those people.

The American Anthropological Association, the professional association to
which most anthropologists belong, formulated a Code of Ethies, setting out a num-
ber of principles that it recommends to its members (American Anthropological
Association 1998). The code mandates intellectual honesty and forbids any falsifica-
tion or intentional biasing of data. Stage-directing ethnographic film footage would be
regarded as unethical, for example. The cade also advises that anthropologists’ ethical
obligations to the people they study are more important than the pursuit of knowl-
edge or the completion of research projects. Ethical obligations include avoiding harm
to or exploitation of the people, and fully disclosing the goals and uses of the research.
Anthropologists also must consider the social and political implications of the mate-
rial that they produce. Finally, the code notes that although some anthropologists use
their research to advocate for the people they stidy, this is not an ethical responsibility
but rather an individual choice. Anthropologists are also guided by federal legal re-
quirements safeguarding the rights of human subjects in any type of research project.
These include the right to informed consent, that is, fuil disclosure of research goals,
research methods, types of analyses, and reporting procedures.

Anthropologists do not all agree on their proper roles in relation to the people they
study. For some anthropologists, research is an end in itself. People in the community ex-
tend their hospitality voluntarily. And although anthropologists should certainly avoid
doing anything that they feel may be harmful to the community (in the short or long
term), some believe that they have no continuing obligation to the people. Other anthro-
pologists believe that they have ongoing responsibilities to the community, and they
lend their help in various ways depending upon their own abilities and the situations in
the field, These researchers promote a kind of “engaged” anthropology, understanding
and attempting to fulfill their obligations to the people studied. Anthropologists may be
able to collect and analyze documents or testify in court proceedings regarding native
territories and indigenous land claims cases. Others can use their training and knowl-
edge to represent native interests in dealings with local and national governments. At
the least, anthropologists can present information about the needs of indigenous com-
munities to the public in their writings and in classes. As experts, they can talk to the
media, countering negative stereotypes about poor and marginalized peoples. As dis-
cussed in Chapter 1, applied anthropologists focus on many of these goals.

REVIEW Reflexive anthropology focuses on anthropology itself, the
language it uses to describe people, and its impacts on both knowledge and
people. Today, many ethnographies are written to reflect polyphony—the
many voices of people from all the different segments and groups that
make up a society. Concern about the impacts of anthropologists on study
populations has led to a professional Code of Ethics for the conduct of
anthropologists.
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informed consent

The full disclosure to research
patticipants of the research goals,
metheds, types of analyses, and
reporting procegures.
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Anthropoiogy Applied

Human Terrain System

In 2007, the United States Departrent of Defense inaugurated
a program termed Human Terrain System {HTS), which had
the goal of providing cuitural sensitivity training to military
officers and soldiers stationed in Irag and Afghanistan. The
training is carried out by cultural anthropologists and other
social scientists. The term “human terrain” refers o the social,
cultural, economic, and political features of the pecple in
communities where military units operate. Culiural researchers
are "embedded” in military units in the target countries. They
are organized into "Human Terrain Teams” led by a mititary
officer and staffed by four additiona! members: one cultural
analyst, a regional studies analyst, and two staffers with a
military intelligence background. Anthropologists {possibly
waorking as both cultural analysts and ragional studies analysts}
provide background cultural data concerning such matters
as local tribal organizations, leadership patterns, family and
clan structures, and norms for conflict resolution. They alsc
teach military personnel the Jocal practices of interpersonal
interaction {e.g., how to greet people, how to engage in
conversation, and how fo ask guestions). Though it began
as an experimenial project, the Human Terrain System was
awarded a fund of $40 million by the Department of Defense to
expand services to twenty-six U.S. combat brigades staticned
in Iraq and Afghanistan.

Dr. Montgomery McFate helped design the program
beginning in 2003 and has since become its senior social
science adviser (2004). She is alsc one of the co-authors
of a military manual on counterinsurgency. McFaie is an
advocate of anthropologists working with the military in
order to help achieve goals of community involvernent and
support for enhancing the role of local leaders, for developing
an understanding of military personnei and obiectives,
strengthening security, and building resistance to Taliban
insurgents in Afghanistan.

Military officials claim that the program has enabled them
1o reduce combat operations and instead focus on improving
security by building relationships with people and understanding
and addressing their concerns, Howsaver, the HTS project is not
without s strong detractors among anthropologists. Indeed,
shortly after the project’s inauguration in 2007, the American
Anthropological Association published a statement opposing
HTS on the grounds that it could potentially lead to a violation of
professional ethics and endanger research subjects. Two years
later, the association released a report critical of HT'S, stating,

"When ethnographic investigation is determined by military
missions, where data collection ocours in the context of war,
integrated into the goals of counterinsurgency in a potentially
coercive environment. .. it can no longer be considered a
legitimate professional exercise of anthropology.” Furthermore,
anthropologists embedded with combat troops may have their
cata unwitiingly used to make decisions concerning milktary
targets and attacks.

Anthropologist David Price poinis out that HTS is only the
latest in & series of interconnections betwsen anthropology,
other social sclences, and military and inteligence agencies. In
his opinion, anthropological research and findings have been
misused in arder to promote the government's political and sacial
agendas both at home and abroad, In Weaponizing Anthropclogy
{2011}, Price examines what he calls the increasing "milltarization
of anthropology and education” since the attacks on the World
Trade Center on September 11, 2001.

Stilt, both supporters and opponents of HTS acknowledge
the difficulty in assessing the program's effectiveness. To date,
research is lacking concerning the success or failurs of meeting
the goals of enhancing cultural sensitivity among military personnel
or of *winning the hearts and minds” of lragi or Afghan citizens.
However, one documented outcome has been the deaths of at
least three anthropologists serving as members of HTS teams in
Irag and Afghanistan.

Critical Thinking Questions

Do you think that anthropologists can remain objective and neutral
if they are “embadded” in military combat units? Do you think that
local residents are likely 1o perceive them as such?
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Chapter Summary

Anthropology and the Explanation
of Cultural Diversity

3.1 Compare the theoretical orientations of cultural
anthropology that have developed over time.

e Although anthropology as an academic discipline is
only slightly more than a century old, it has its origins
in the colonial expansion of Europe that began in the fif-
teenth and sixteenth centuries when explorers, traders,
and missionaries visited and commented on the peoples
and cultures they encountered. During the eighteenth
cenfury, European social philosophers consulted the
journals and writings of earlier observers. Their evolu-
tionism—hypotheses about the progress of humankind
from one cultural stage to the next—established a basis
for anthropological theories,

¢ The anthropology that emerged in the late nineteenth
and early twentieth centuries in the United States and
Europe focused on classifying and comparing peoples
and cultures throughout the world, attempting to de-
termine their evolutionary relationships to one another.
Two important figures were Franz Boas, who cham-
pioned attention to historical details, empiricism, and
cultural relativism, and Bronislaw Malinowski, who
contributed the perspective of functionalism. Their
work, emphasizing fieldwork and direct interactions
with and observations of other cultures, forms the core
of anthropology.

* Anthropologists have developed a number of concep-
tual frameworks to explain human cultures. Materialist
perspectives emphasize the centrality of environmen-
tal adaptation, techmology, and methods of acquiring
or producing food. Cultural ecology focuses on how
the physical environment directly influences the satis-
faction of basic human needs and how people’s adap-
tive behaviors interact with other aspects of culture.
Cultural materialists often distinguish between emic
explanations of behavior, based on the reasons people
themselves offer for what they do, and etic explana-
tions, based on the analysts” observations of people’s
behavior and other objective criteria.

= Structuralist approaches look at the role of concepts in
structuring experiences and relationships. Interpretive
anthropologists focus on relationships among mean-
ings in the development and transmission of culture.
Conflict perspectives focus on social and culturat in-
equalities and power relations.

* Some anthropologists emphasize forms of sacial, eco-
nomic, and political power in shaping culture. Some
of their attention is directed toward anthropology it-
self, uncovering unstated biases in the field and in the
analysis of culture. Today, anthropologists are rethink-
ing notions about “traditional” society and focusing
more on the complex ways in which traditional soci-
eties reshape themselves, and were reshaped by the
impacts of Buropean expansion and colonial control.
Worldwide processes of modernization and globaliza-
tion also raise issues about how people are enmeshed
in economic institutions and political forces beyond
their control.

Ethnography and Feldwork
3.2 Describe the methods used in ethnegraphic,

ethnohistorical, and cross-cultural research.

¢ The central tool of anthropological research is field-
work, especially participant observation. Anthropolo-
gists live among the people they are studying for an
extended time to gain an understanding of their cul-
ture from the subjects’ point of view. As participant
observers, anthropologists observe and record the
communities’ activities and participate in them as
much as possible and appropriate. Earlier anthropolo-
gists focused on small, seemingly isolated indigenous
societies. Today, however, many anthropologists work
in larger societies, including their own, focusing on
specific subcultures or communities.

¢ In addition to fieldwork, some anthropologists use
ethnohistory, researching in libraries and archives to
learn about past conditions and events relevant to un-
derstanding the lives of the people they are studying.
Anthropologists also employ the comparative method
in understanding cross-cultural similarities and differ-
ences in human cultures.

The Anthropology of Anthropology

3.3 Summarize the ethical issues faced by cultural

anthropologists.

* Cultural anthropologists are concerned with ethical is-
sues involving their relationships with the people they
study. Some anthropologists become advocates for the
communities they have studied, whereas others seek to
disseminate information that counters negative stereo-
types about poor and marginalized peoples.
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Review Questions

1.

How did anthropology become an academic disci-
pline? What were the principal goals of early anthro-
pologists?

- How did Boas and Malinowski influence the develop-

ment of anthropology?

- What main theoretical perspectives do anthropolo-

gists use to describe and explain cultural differences
and changes?

What are the differences between an emic and an etic
perspective?

- How might a cultural event be analyzed differently by

a conflict theorist and an interpretivist?

- How do anthropologists prepare for fieldwork? What

are the key benchmarks in conducting fieldwork?

- What are some pitfalls of living in a commupnity and

participating in family and community life while do-
ing fieldwork?

- What is the anthropology of anthropology? What are

some issues about the roles of anthropologists and the
writing of ethnographies?




